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Behzad Hamidieh:
Course on JUDAISM

 
"Comprehensiveness and

Inclusiveness in the Lifestyle
of the Prophet of Love (PBUH)

in the Light of Qur'anic
Authority"

Cooperating with the 29th
International Fair of the Holy Qur'an
and the Institute of Cultural Studies

of Islamic Revolution, Faculty of
Theology and Islamic Studies of the

University of Tehran holds:

Inauguration of FTIS
 April 18, 2022
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Mohammed Ehsai 
(Iranian, b. 1939)

Mohammad Ehsai was classically trained in
traditional calligraphy, such as Nastaliq and
Muhaqqaq, becoming one of the pioneering artists
who incorporated Persian script into more
contemporary compositions. His new artistic
expressions shaped by symbolic art forms found in
Shi’i religious works describe him as an
intellectually inquisitive artist and his desires to
explore more about the way in which art is
expressed in different cultures led him to voyage
through and study in several European and Asian
countries.
His two largest works are located in the
Faculty of Theology and Islamic Studies,
University of Tehran.
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 ARRANGMENTS OF THE ORAL TORAH
February 21

The Rabbani literature is based on four sections, namely
Mishna, Gemara, Tosefta, and Midrashim. As the most
important one in this literature, Mishna plays the key role, and
through it, the subjects related to Oral Torah are divided into
two parts: what is inside Mishna and what is out of it. What is
outside Mishna, such as Gemara, is the exegesis of Mishna, and
the combination of Mishna and Gemara forms the Oral Torah.
Mishna is divided into six orders (sedarim) the name of which
are as the followings, and these orders contain 63 tractates
(masechtot):
1. Zeraim (Seeds,)
2. Moed (Festivals,)
3. Nashim (Women,)
4. Nezikin (Damages,)
5. Kodashim (Holy Things,)
6. Tohorot (Purities.)
Tosfta and Midrashim are the other two sections of the
Rabbinic literature. Tosefta consists of the Jewish oral laws. It
is similar to Mishna both in the form and content, and came to
its final form by Juda ha-Nasi in the 3rd century. Tosefta too,
includes of six orders with several tractates and epistles.
 Midrashim (plural form for Midrash,) are the interpretations or
exegesis for different Sefers (Books) of the written Torah. For
example, Mekhilta is the interpretation for the Exodus, Sifra is
the interpretation for the Leviticus, and Sifre is the
interpretation for both Numbers and Deuteronomy.
Halacha and Aggadah
Usually translated as the Jewish Law, Halakha literary means
the way or method of walking. But in the Jewish traditions, it is
a collection of the Jewish laws taken from the Scripture or
Talmud. Knowing and studding Halakha is the main key for
penetrating the core theme of Judaism specially the Rabbinic
Judaism.
Like Halacha, Aggadah is of great importance when confronting
with the Rabbinic Judaism. It is an abstract of the Rabbinic
texts that combines historical anecdotes, moral exhortations,
and practical advices needed in various scenes of an ordinary
life. It acts as a medium for explaining the verses of Torah, and
for conducting of the Jewish fundamental teachings.

THE PHILOSOPHICAL NOTIONS OF SAADIA GAON
March 14

One of the most important books of Saadia Gaon is The Beliefs
and Opinions which has been originally written to disproof the
Karaism  and yet is consisted of the Saadia’s theological
notions. The book is in Arabic language but wherever needed,
the Hebrew texts, specially from Torah, have been also
inserted.  
In the preface, he, regretting the overspread of heterodoxy and
the weakness of beliefs among the Jewish society, introduces
himself as the appointed figure by whom the theological
guidance and leadership will be fulfilled. At the same time, he
does not forget the theory of his people’s superiority to the rest
of the world, and whenever talks of the Jews, he has an
emphasis on the phrase “my people Israelite”.   
The book consists of ten chapters. The first two chapters are
focused generally on metaphysics and unification of the
Almighty. From the third chapter to the ninth, the theological
subjects such as the revelation, worship, resurrection, and the
remuneration or punishment originated from the man’s deeds,
are discussed. The 10th chapter, which is supposed to be an
appendage to the main text, is at the service of presenting a
practical pattern for a faithful life of a faithful Jew.   
The philosophical views of Saadia Gaon can be studied in the
fields of epistemology, characteristics of God, mediums for the
creation, man’s characteristic, and principles of correct creeds.
He divides the references for knowledge and wisdom into the
following four parts:
1.sensual perception (or what is grasped or understood by the
five senses,)
2.light of wisdom (or practical reasoning used for realizing the
virtue or enormity of something,)
3.logical proofs (related to the things that disregarding them
implicate denying of the first two references,)
4.the Revelation (or what has been sent down by God through
the prophets to lead people into the right path.) 
Saadia believes that confronting religious teachings through
philosophical and scientific approach will come to its final
conclusion only after acceptance of the traditions which have
been thought by the prophets.   

Assist. Prof. Behzad Hamidieh
 

Course on JUDAISM
 

Trans. by Ali Alipour
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MOSES BEN MAIMON
April 4

Moses ben Maimon (also known as Ibn Maymun or Maimonides) is
supposed to be the greatest Jewish philosopher. He was born in
Cordoba (Andalusia) in 1135 (or 1138) and, after a number of
temporary residing in different countries such as Andalusia, Palestine,
and Morocco, he settled finally in Fustat, Egypt, and passed his last 34
years of life in this city.
By the time of arriving Fustat, he was a rich man who, in corporation
with his brother, could obtain a good financial support, and
consequently, had enough time to fulfil his studies on medicine,
astronomy, philosophy, theology, and Jewish traditions, and to write
down several worthy books in these fields. Yet, being a talented
physician, he had to travel daily a long distance to cure the Islamic
Court’s patients, and return to Fustat to continue his treatments on
his countrymen. 
Among his various books, The Guide for the Perplexed is an important
theological text to the exact sense. The book has been divided into the
following three sections:
1. Section one, on the attributes of God;
2. Section two, on the main Jewish theological teachings such as the
discussions on the existence of God, the notion of prophecy, etc.;
3. Section three, on the philosophical approach to the rabbinic
traditions and Halacha, (which is a paradoxical aspect of Maimonides’
scientific approaches since the Jewish traditions are in a substantial
contradiction with philosophy.) 
Ibn Maymun’s Main Features of Thinking and Works
As mentioned before, Ibn Maymun was a genius in the history of
Jewish thoughts. He was a rabbi and at the same time a philosopher,
he was a physician and also a theologian, and, while he had to travel
every by and then, he could manage to offer many services to his
people both in their lives and mentality. If we want to mention the Ibn
Maymun’s main intellectual characteristics we should talk of the
followings;
1. He was an Aristotelian Philosopher in Jewish society; 
2. He can be referred to as a saint since he was a principled religious
Jew;
3. He was an important rabbi who wrote the famous Mishneh Torah;
4. He can be named a Muslim philosopher as he belonged to this genre
of philosophy;
5. He is a theologian because he introduced the 13 principles which
are needed to be a Jew, and everybody who does not believe in at
least one of these principles, cannot be called a Jew anymore;
6. He studied the Halachic traditions through the rationalistic points of
view, that is to say he opened a new way in Jewish theology to be
looked at philosophically;
7. Finally, some streaks of mysticism can be found in his works which,
though not being approved by many scholars, influenced in the future
kabbalah.

THE JEWISH MYSTICISM
 April 11

The Jewish mysticism is usually divided into three divisions:
Merkava, Kabbala, and Hasidism. Forming and appearance of this
mysticism is related to several elements which can be studied as
the interreligious elements and the outsider ones. The
interreligious elements are firstly the written Torah, and secondly
Talmud and the rabbinic literature. We have not overstated if we
say that the creation of this mysticism is due to the efforts of
rabbies since the rabbinic literature had a great influence in it.
The influential elements coming from the outside were namely the
references from Greece, the ancient Iran (Zoroastrianism) and
Mesopotamia as well as the gnostic references. We should not, of
course, forget the role of intertestamental  literature (Apocrypha 
 and Pseudepigrapha ) in forming the Jewish mysticism since a
large amount of Jewish mystical literature was compiled after the
period of intertestamental literature.
Merkava Mysticism
The word Merkava literary means chariot, and a merkava mystic is
somebody who has succeeded to ride the God’s chariot for his (or
her) spiritual transmutation. As a branch of Jewish mysticism,
Merkava refers to the earlier Jewish mysticism the goal of which
was the “visionary contemplation”; therefore, visions and
revelations are the fundamental themes in this mysticism. To be
secret and mysterious was of essential importance in merkava as
they did not want the strangers enter their circle; as a result,
joining merkava for a new applicant, was very difficult. 
The main texts of Merkava were the Hekhalot ( plural form for
hekhal) which were written after the tannaim  era up to the end of
the first millennium. Hekhal by itself means tremendous building.
The plural form of this word is metaphorically used for the
allegorical buildings in Heaven which belong to the Almighty, and
which will be visited by the mystic after passing the final phase of
merkava mystical stages which consists of transmutation of the
physical body into the fiery one. The original hekhalot books are:
1. Hekhalot Zutarti,
2. Hekhalot Rabbati,
3. The Hebrew Enoch,
4. The Maaseh Merkava (in poetry).
More than these four texts, there are other books with secondary
importance which were also used as the merkava texts: Harba de
Moshe, Shiur Komah, and the Rabbi Akiba’s Alphabet. Merkava
mysticism was finally disappeared by the end of the first
millennium, and was gradually transformed into the other forms of
mysticism. 


